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UMI 


Of 7uftification. 


T is a trouble to to me often, in reading Polemical Diyiniry, 
to ſee how men that walk, in 4 vain ſhew to Others, and 
diſquiet themſelves in vain, are governed by Prejudice and 
Party : itis a bard thing many times, and a man muſt be 


very witty, and ſtrain himſelf ro pick a fault in his Adverſary, 


for matter of contention; when a little pains only to underſtand 


him, and the leaſt candour, or, but a bare equality, in the inter- 
pretation, would bring him whether he would or no, almoſt, to 
reconciliation, The truth is, the Papiſts do abuſe the Pro- 
reſtants, and the Proteſtants abuſe the Papiſts, and that is the- 
ſumme of moſt of our great Controverſies. I judge the like 
between Arminian and Calviniſts, and other Contenders.” If Zu- 
ther hath ſaid it, or Catvin bath ſaid it, it.muſt be Heretical : and 
if the Council of Trept have delivered it, or Belarmine ſaid fo, 
it muſt be pony favours of the Harlet, it is the abomina. 


ble dotrine of the Church of Rome. Amongit the many con- 


reſts between this Church and ys, there are few which are car- 
ryed on with that affeRion and concernment , as the diſpute of 
Juſtification. St. Paul was the firſt thar engaged upon this 

oint, and not without ſome warmth againſt thoſe that oppoſed. 
ſims. 7ames is the next that bath ſpoken of this Subje. The Pri- 
mitive Church and the Fathers after chem have accorded pretty 
well with both ; bur the School-men as I take ir, by preſſing ſome 
paſſages of the Fathers a \ having obſcured the grace 

\ 
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of the Goſpel, our Proteſtant Churches have riſen up as it 
were under the ſtanda-d of St. Paul, that is anger his words, 
and the Roman Church under the words of St. Fames, and 
come out into a ſer Batte), which ſerving only to raiſe up duſt, 
darkneſs and doubt among the moſt, it is a conference I count be- 
tween-the Leaders, I mean a plain underftanding or adjuſtment 
only of the one united certain ſenſe of beth Apoſtles, inſpired 
by the ſame holy Spirit, that will, that muſt, and does give light 
to the intelligent and impartial, co uncloud the errors on each 
fide, and end the quarrel. 

The word juſtify is from the word jſt, and one may be ſaid 
to be made or rendred juſt, by infufion, or by plea, Our Pro. 
reſtant Divines do all ceach us that the word is a forenſical term, 
and is to be underſtood in oppoſition to conde-mation, for which 
they have good Scripture : the Papiſts doe tell us, that to juſtify 
2 (inner, is to make him righteous, and underſtand by ir, in 
efteR, the ſame thing with ſantrfication, St. Auguſtine it muſt 
be acknowledged hath lead them this way. Gratificavit nos in 
dile&o, gratificavit a gratia, ſicut juſtificavit a juſtitia, De bo 
perſeverantie, c. 6, Chriſtus juſtificat impium faciendo ex im. 
pio Chriſtianum. _ Chriſt does juſtify the ungodly, by making 
him of one that is wicked, 4 holy man, or a Chriſtian, Contra 
litteras Petiliant 1.3.c.45. There is his book De ſpirits & litter a, 
where he hath the ſame up, and from whence a man may pick 
out his judgment on ow point rather then any where elſe that 
Iknow. 1did expe to find more, De fide & operibus, but 1 

rceive it does mainly reſpe&t another matrer : we may ſee alſo 

is Book, De libero arbitrio & gratia, The judgment then of 
this Father which leads the Schools, in rheir diſputes about. theſe 
matters, as to the main, comes tothis. That: God of his own 
goodneſs only, or-free, will, ro' wit," according' to EleRion, 
does vouchſafe the Holy, Spirit to ſome Perſons, "who does infuſe 
his grace in their hearts z which grace. is thar which diſpoſes 
them to all righteoufneſs, and is the ſame accordin to him, 
otherwhere with Charity, which fulfils the law, and fo-juftiies 
us. And in'this ſenſe does" he 'tell us," that ,* Bona opera fe - 
quuntur”Juftifitatum;nort precedunt juſtificandum'; that is, Good 

works dv follow the erſer juſtified, and &» not yo before juſtif; - 
" 0 ; catson, 
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cation. The meaning whereof with him is, that we muſt firſt 
have this grace infuſed ( which babicually enclines to our whole 
duty both unto God and to our Neighbour ),that is, the making 
the ungodly a juſt man, before he can do any thing that is good. 
Pelagius doftrine was, that grace is given according to our 
merits : but St. Auguſtines doQtrine is, that grace is ficſt given, 
and good works follow, 

When the Apoſtle then does tell us that we are juſtified by 
grace, this Father I ſay underſtands by ir this infuſed grace, 
that is, an habit of righteouſneſs infuſed into the heart, for 
fulfiling the law of God, and ſo juſtifies, Lex data eſt ut que- 
reretur gratia, gratia data eſt, ut lex impleretur. The law is 
given that grace may be fought, and grace is given that the law 
may be fulfilled, De ſpir. & lit. c, 19, In correſpondence to 
this, when the Apoſtle ſayes we are juſtsfied by faith, he tells us, 
that it is by its impetration of this grace. Impetrat orando, he 
has it in another place. Faith carries us to God, when we can- 
not fulfill his commandements our ſelves, and by the infuſion 
of this habit he enables us to do ir, and thereby are we juſtified 
in his Opinion. Quod operam lex minando imperat, hoc fidei 
lex credendo impetrat, Lege operum dicit Deus fac quod jubeo : 
lege fidei dicitur Deo da quod jubes, That which the law of 
works requires by threats, the law of faith obtains by - believing, 
In the law of works, God ſaies, doe what I command : in the law of 
faith, we ſay to God, give what thou commandeſt. Tb. c. 12. Oe 
pus quod qui fecerit vivet in eo, non fit niſi juſtificato : juſtifica- 
tio autem ex fide impetratur, The works which he that does ſhall 
live m them, are not done A juſtified : and juſtification is 
impetrated by faith. c.19, Lex non evacuatur ſed ſtatuitur per 
fidem, quia fides impetrat grate qua lex impleatur.. . The 
law is not made void, but eſtabliſhed by faith, becauſe faith fetches 
from God his grace. whereby the law 15 fulfilled. c, 30, Now 
when he accounts that this grace which makey us juſt, or this in- 
fuſed grace is obtained by faith it is plain, that he muſt account 
that good works do follow it, Upon which there is a dfficulty 
might be propoſed to this Father, the ſpirit infuſes this grace : 
Uoes faith then prhcede the ſpirit that infuſes it, or not ? If-it 
doe , then muſt our faith be of our ſelves,when our good works 
arg 
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are of his pifr, And this indeed was his judgement, while he 
wrote this book, though after he recalled it in others, See par- 
ticularly De gra. & lib. 4rb.c.5. Where be is proving that our 
converſion', and ſo faith it ſelf is from God. 
To go on, when the Apoſtle does oppoſe this faith and grace 


unto works, he is put to it : for, when by grace he underſtands 


nothing but infuſed righteouſneſs for the fulfilling the Jaw, how 
does that oppoſe works ? For the making his notion hold there. 
fore, by works in oppoſition ro grace and faith he ungerſtands 
Opera ſine adjutorio & dono Dei, works without the aſſiſtance 
and giftof God, In ſhort, our juſtification is not of works, 
which are done before we have grace : but of works which pro» 
ceed from it. ' Iſrael non pervenit ad juſtitiam, quare ? quia 
non ex fide ſed tanquam ex operibus: id eſt,ranquam eam per ſe- 
met ipſos operantes, non in ſe credentes operari Deum. - Tſracl 
attained not to righteouſneſs, why ? becauſe be ſought it not of faith, 
but as it were of works : that is, as working it out of themſelves, 
and not believing in God to work, it in them. Ib, c. 19, So De 
gra. & lib. arb, c. 8. Quyeyoco non-ex operibus ne forte 
quis extollattr 1 audi & intellige, non ex operibus diftum' tan- 
quan tuis'ex te ipſo tibi exiſtentibus, fed tanquam his in-quibus 
re Deus finxit, Ipſius enim figmentum ſumus creati in Chriſto 
Jeſa in operibus bonis. - 'How, not.of works that one may not 
boaſt ? bear and under ſtand, it is ſaid not of works as thy own done 
- bras of thy ſelf". but of theſe as its which' thou art created by 
d, for we are his workmanſhip created in Chriſt Jeſus unto 
ood works, Apain , Ignorantes Dei juſtitiam, id x(t, quz ex 
eſt homini ut fit ;oſtus : & ſuam yolentes conftituere, tan- 
quam per corum non adjutam divinitus arbitrium lex poffit im- 
pleri. ay 5 pan of rhe righteouſneſs of God, thar is,which 
comes ow to man, to make him righteous : and being willing 
20 eſtabliſh their own, that is, as if by their own free -will without 
the divine belp, they were able to perform the law, Contra duas E- 
piſtolas Pehgianorum. 1.3 c. 1, 

In this doQtine of the Father, there are three things where- 

in he is ont. h 
The firſt is in his conception of grace. When works and grace 
are oppoſed weare not to apprebend with him, that grace is 
h : Ie taken 
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taken for any thing infuſed in the Soul,which is inherent grace : 
for works and grace inthis ſenſe have no oppoſition, the one 
being the fruits of the other. But by grace, we muſt under- 
ſand the grace of God without us, the grace which is in God, 
that is, his favour or the condeſcention of God to us in this 
matter, And thus is the oppoſition very plain. That which is of 
debt is one thing, and that which is of favour another, Not of 
works, that is, not of debt, or of what would make the reward 
to be due : but of grace, that is, when it is not due, but of fa- 
vour, Thecertain truth is this, God Almighty gave ro man a 
law according to his nature, which he repeated to the Jews, and 
if any man were able to keep this law according to the Cove- 
nant of Nature, then ſhould his juſtification be of right and 
dye, according to the law of his creation : but the Apoſtle does 
moſt induſtriouſly prove, that neither Few nor Gentile was able 
to produce theſe works, and conſequently if there be any, 
whether ew or Gentile that are juſtified, it muſt be by grace, 
becauſe ir cannot be of rzgbt, or what he may challenge by the 
law upon that account, Grace then, and mark it wel}, is the ac- 
cepting of any mans perſon, or thing which is done, when one 
may chooſe, or when in juſtice one were not bound to do it. 
Accordingly, when God juſtifies ns by grace, it is his accepting 
of us as righteous, or of what we doe, for righteouſneſs, and 
rewarding it as ſuch, when according to his law it would nor 
ſtand, but he might condemn us for it. Let any who have bet- 
ter words uſe them, I regard only my ſenſe. And here may we 
have an anſwer to a queſtion of great heat amongſt our Divines. 
The Goſpel requires Faith, Repentance, and new Obedience, and 
how then are we juſtified and ſaved by grace, or how then is 
; free, when it is not youchſafed but upon conditions ? This 
ifficulty hath made ſome run into that extream, that the Cce! _ 
venant of grace is without condition:bur I ſay readily, the grace 
of God, or of the Goſpel is free, in that he accepts of the (inners 
faith and repentance, when he needs nor, or when — ro 
the law, he is not tyed to it, unleſs mans obedience were perte&. 
That which our Divines do offer uſually is this:It is free becauſe 
it is not of merit, mans belief and obedience cannot merit any 


thing at the hands of God, and much leſs ſalvation, as well wow 
the 
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"the diſpropottion of our performances, or momentary ſuffe- 
rings, tothe eternal weight of glory, with other the like rea- 
ſons, as that wedo herein but our duty, and he belps us alſo in 
the doing, which are the cheif reaſons that are ages: This in- 
formation does labour 1 think with ſome defe&t of light. If man 
had performed the condition of the Covenant of works, it 
might upon theſe reaſons have been ſaid, that life and falvation, 
had been {till of grace and free, as not merited, while theſe con- 
ſiderations hinder merit z whereas the Apoſtle induſtriouſly 
oppoſing the ſinners being juſtified, or ſaved freely by Gods 
grace, tO juſtification by works, or the deeds of the law, does 
-account , if man were/juſtifyed by works, it would be of deb. 
Could-a man (I ſay) have performed the condition of the Co- 
venant of Nature, the Apoſtle accounts {till in his reckoning 
that then had the reward been of debt or merit, and if a mans 
own Conſcience could not accuſe him of fin, he had no need of 

ace : but now ſayes he, ſeeing both Few and Gentile fall ſhorr 

| conc? and all are become guilty before God, there is none is, 
or can be juſtified, bur it muſt be gratis, freely in oppoſition to 

that performance, To lend more help-againſt this difficulty we 

muſt diſtinguiſh of merit. There is a debt or merit of commuta- 
tive juſtice, or of governing diſtributive juſtice.' his impoffible 

thac any ſhoald engage the Almighty in a debt of the former 

ſort. Of the latter ſort, there is a debt or merit upon compatt, 

or upon ſtrict retaliation, It is true, that there is nothing man 

does, or could do in the ſtate of innocency, had he continued 

perfeR,can merit,or could have merited any reward from God, 

upon the ſcore of a {tri retaliation,orrerurning good for good, 

any morethen upon commurative juſtice, becauſe there is nothing 

we can doto our Governour,who is infinite, to benefit, or bure 

him : and ſo tacſe reaſons before named of our Divines -and 0- 


thers, may come in if they pleaſe. Can 4 man bee 6, 395 þ to 


God, ſayes Eliphasto Jeb; And; who hath given to the Lord that 
be ſhould receive of him ſayes the Apoſtle. But the caſe is not ſo 


(under their fayour)with a debr,or merit upon compatt, A:come. 


pat then may be twofold, Upon terms that are equal: and upon 
rerms #nequal, Ina compaQt upon terms that are equal we 
are to: know that the: reward does become debt, or tnay be 
{aid ro be of merit, notwithſtanding by way of ftri& reralia- 


ton, 
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tion, or upon an account of equal benefir, the performance of 
the condition would require no ſuch matter, For inſtance, if 1 
agree to givea man half a crown for his dayes work, I muſt 
pay it him as debr, though the emolument tro me by the work 
done, is not worth it, nay, though if I had not agreed, I 
ſhould have thought much to give him halfthe money : but in a 
compact upon terms «equal, as if I promiſe a poor man a ſhil- 
ling for his leading my horſe to the next ſtile, though 1 am 
bound to give it to him when he has done ſo, yet is the thilling 
an Almes, or the reward of grace, (or favour) forall that. 
Now I account when God in the Covenant of Nature,bath made 
eternal life to be due upon exaQ obedience, it is a compaRt up- 
on terms but equal,he that dorh them, ſhall live in them.” So long 
as man was innocent, God in juſtice could not puniſh him : and 
ſo long as he continued but in the ſame {tate he was created, he 
muſt be happy, and eternally ſo, which is the ſame thing with 
ſalvation, only it could not be called by that name, till man was 
firſt o?, Neither may Gods giving him ability, or bis doing no 
more then his duty, be any bindrance to him of meriting upon 
this compaRt, any more then my letting the man I have hired, to 
work with my ſhovel or mattock, and his doing only what he 
was bid, hinder him of his wages : the reaſon is, becauſe the 
compa ſuppoſes that if he does but his duty, with the ſtrength 
that God has given, or does give him, he ſhall be juſtified and 
bleſſed. If eAdam then had, or we could perform the con- 
dition of Natare, which is to live perfetly without offending 
God at all, the reward no doubt ((eeing the Apoſtle ſo accounts 
of it) ſhould be of merit or debr, for that was a Covenant up- 
on terms but equal, it being meet that God ſhould deal benignly 
with us as his Creatares, while we carry our ſelves towards him 
as our eHaker, and that he ſhould not deprive us of any be- 
nefit, to which we were created, before we forfeited it by our 
tranſgreſſion, But now when he gives us the reward, which is 
eternal life through his Son,upon an obedience which is imper- 
| feay(thart is by a new Covenant upon terms wnequal) he gives 
it freely, ſeeing he gives it without performance of the con- 
dition at firſt required to obtain the ſame, The ſum of this 
is,the reforal juſtice of God is either under the ſtr3% law,or = 

B er. 
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der the law of grace, When our Divines then ſay that our works 
do not m—_—_ fay true, but they muſt be rightly underſtood; 
when they' give us thoſe reaſons for it, at firſt named, their rea- 
ſons are good againſtall merit of commutative juſtice, and of 
ri& retaliation in d:fributive juſtice, and againſt merit ex patto 
under the: tri law, or upon terms that are equal : but as 
ro a merit of compact under the law of grace, ſecundum 7egi- 
men \gratia_paternum, they are not gu When by ſome of 
theſe reaſons therefore, our works, if they were perfeR, ſhould 
nat yet be meritorious, which js a contradiftion to-the Apoſtle, 
I muſt conclude that the reaſon why grace is ſaid to be free by 
St Paul, is not becauſe our works do not merit upon their 
reaſons, or do. not merit with a merit of ſtrict retaliation, or, 
ex patto, upon terms that are equal, which their reaſons only 
exclude : but becauſe we do nor come up to thoſe ( thoſe 
works), which notwithſtanding their reaſons, would merit if we 
did perform them; that is, becauſe they come ſhort of that con- 
dition, which by Gods firſt compa according to zatwre, ſhould 


makethe reward to be of debt, and yet God accepts of them 


for Chriſts ſake, and rewards thera no leſs then if they did. That 
the grace of juſtification is purchaſed by Chriſt, it is apparent in 
the words thas are ordinarily joynd with ir, Beg juftsfied freely 
by his grace through the redemption that 5s in Chriſt Jeſus, But 
if the notion of free did lye in the conception, our Divines or- 
dinarily frame, then could it not be the fruit of Chriſts pur- 
chaſe, for how can that which is purchaſed, in their ſenſe be 
= ? whereas it is this grace certainly, is the main frait of 
riſts redemption,” to wit, that the new Covenant ſhould be 
eſtabliſhed, ſo as the poor (inner whoſe Conſcience does con- 
demn him of the breach of that law, which is written in his 
heart, and according to which he ſhould dye, hath yer a refuge 
to Gods mercy , which he is ſaid, (I pray pardon me the 
repetition ) to beſtow freely, becaufe man hath not the works 
which ſhould make the reward due to him, Lo then how the 
grace of God is ſaid free indeed inthe meaning of the Ap@ltle. 
Not upon the account, I fay that man canner merit at Gods band, 
( though it be true that our works dp not merit) as our Divines 
erdinarily onlyinform us, ſeeing both that God can mw _ 
ebtor, 
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debtof ex patto, regimine gratiz pdterm, and Chriſt who be* 
came man did meric for us ; but upon the account here mentio- 
ned ; which is a moſt dire& aniwer to the doubt propoſed, 
how the grace of God can be free, which is not tendred and ob: 
tained but upon condition ; and I declare that Gods abatement 
of the terms, and requiring a ze condition is that which there- 
fore makes jr tree, ſecing it 1s tendred and obtained without per- 
formance of the c{4. As alſo that the new being unequal, hin- 
ders not grace. 

The fecond-thirg wherein St. Auſtin is out, is in his inrerpre- 
tation of Wo'ks. It is manifeſt that Paul ſpeaks of wors in 
ſucha ſenile, as fo mat my can perfotm them, and upon that 
account no man can be juſtified by them. Bur if the interpres- 
tation of thi Father, and the Papitts after him were true, that by 
works we mult anderitand works only that are done before a 
man 15 regenerate, or before he hath the help of the ſpirit, then 
may a man who is regenerate, and hath its help, perform the 
works that the Apolile ſpeaks of, and ſo be juſtified by them. 
And then muit his doQrine be falſe that comes to this univerſal 
corclulinn, Wherefore we conclude that by the works of the law 
ſhall no fleſh living be juſtsfied in bis ſight, for by the law 1s the 
knowledg of ſin. On the other fide, wks ſome Proteſtants con- 
ceive thar the Apoftle ſpeaks of our works in general, and ac- 
counts that we are not juſtified by them, becauſe it is by the 
righteonſneſs of Chriſt that we are juſtified , 1canpot but think 
they are out likewiſe. For if when Paxl ſayes we are not julti- 
hed by works, his meaning were, not by our own works, but by 
the obeatence of Chyiſt wrought for us : then when Fames ſayes 
we are juſtified by works, bis meaning muſt be by the works 
Chriſt did for us, and he maſt nor mean our own. Bur this is 
abſonant to any rational apprebenſion to conſtrue St. Zames ſo, 
Nor do I think ſuch a meaning ever came inro the heads of 
either of the Apoſtles. Our Divines then ſhould not ſay here 
of our works in general, bur as to the ſenfe the Apoltte ſpeaks of 
thern in general, we are not juſtified them, And whar is that 
ſenſe then in which he ſpeak of works ? whry he ſpeaks of works 
in that ſenſe moſt manifeſtly as the 2 require them, that we may 
live in them, Let a man then have the help of the ſpirit, or be 
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without it; ſo long as he falls ſhort of what the law requires at 
his hands, be it never fo little, he cannot {ive by thoſe works ; 
the curſe is due to him for the leaſt breach, and that is contrary 
ro juſtification, There are ſome Divines of note therefore, 
ſeeing no footing for this diſtinftion, bave choſe an other, 
There are works of the Law (lay they :) and works of the 
Goſpel, . When Sr, Paul ſayes we are not juſtified by works, he 
ſpeaks expreſly of works of the Law : St. James is to be under- 

ood of the works of the Goſpel. This diſtinction may ſerve 
well,- provided it be cloathed with the ſenſe of the Apoſtles, 
When ſome bave uſed theſe terms to (ignify no more but thar 
we are not juſtifyed by Jewiſh obſervations, but by the righte- 
ouſneſs of the Goſpel, it falls roo ſhort inthe firſt branch to do 
any thing, But by the works of the law let them underſtand works 
which anſwer the law ,” and that there are none juſtified by the 
works of the law, becauſe there is none perfeQly fulfil ir, and they 
have hit the bnlineſs. For though Pal ſpeaks not only of 
works by the law of innocency, but diretly and moſtly of the 
works of the Jewiſh law, which the Jews fancied, ex ſufficientia 
& preſtantialegis, did as ſuch,procure pardon and lite, withour 
looking to the merits ofthe Mediator for it,and ſo erred:yerthe 
law of Moſes conſiſting either: in. moral precepts that repre - 
ſented the law of Nature which no man.can come up to, andthe 
moſt righteous of chem did break : or in the remedying com- 
mandements of ſacrifices or attonements for fin, whoſe virtue 
alone did lye in the blood of the Redeemer : the ground. and 
bottom of their errour which he confuteth does indeed lye 
herein., that. whatſoever it was they did, or whatſoever they 
thought of it,it did fall ſhort of the law of works, therefore did 
notjultify them before God. There are works then which ifthey 
be performed doe anſwer the law, the law weare to mean ulti- 
mately as given-to mankind in a Covenant by our creation : and: 
works which if performed d0-not avſwer the law, but anſwer the 
Goſpel. If the diſtin&ion before-cired be received with this - 
meaning, it is true that Paul ſpeaks of the works of the law, 
and Zames of the works of the Goſpel z aud that there isno 
man juſtified by the former, becauſe there is no man does or tan 
perfarm. them, when we do perform the /arrer and are juſtified 
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by them. To give more light arid weight to this. There are 
works which if we be jultified by them exclude grace : and there 
are works which exclude not grace though we be juſtified by 
them. The works of the law, take them in this ſenſe, that an- 
ſwer the law if hey be performed, muſt make juſtification due 
ſo asit may be challenged according to the law; the reward 
ſhall be of debt, and there beno need of grace but juſtice in the 
caſe, for he that doth them ought of right ro live in them. And 
theſe are the works undoubtedly that Paul diſputes againſt, 
while he proves juſtification to be of grace z which is alſo agree- 
able to the end and ſcope the holy Ghoſt ſeems to have init, to 
wit, the beating man down from all vain exaltation in himſelf, 
and laying him at Gods feet for all he has, Wherein it were 
not yet enough that what he hath is received, ſeeing he-would be 
even ready to boaſt of this, that he hath received what others 
have not : but that when he is enabled by God to perform thar 
which he does, even this which he hath received, and is accepted, 
is but ſuch as God Almighty might chooſe whether he would ac- 
cept it or nor, and if it were not for grace, for all he hath done, 
he could not yer be juſtified and ſaved. On the contrary hand 
therefore, the works of the Goſpel, that is the works which the 
Goſpel roquiees of us as the condition of our juſtification and 
ſalvation, lugs ;aitÞ, repentance,and new obedience,when they 
are perfo , and anſwer the Goſpel, they do yet ſtand in need 
of grace, becauſe they do not anſwer the law, and: God might 
chuſe whether he would accept them or no, or make any pro- 
miſeto them, When we repent it includes the acknowledg- 
ment of fin, and when we believe, it'is a flying ro Gods mercy 
fort, and though we may walk ſincerely before God, we do 
not, and cannot walk perfelHy, and he might condemn us in 
juſtice for the leaſt failings,” and ggpuch more for our manifold 
tranſgreſſions, If God'then ſhews mercy, and accepts of what 
we do, it muſt be of his you that he does ir. It is true thar 
theſe works do juſtifie us, but that is while we ar©judged at the 
bar of Gods grace, or according to the new Covenant, which 
is therefore called a Covenant of grace, or the law of grace, 
becauſe that grace is no wayes deſtroyzd, but confirmed by 
theſe works, From wherice it may appear that the two ya 

poliles. 


(12) 

poſtles ſhall be ſo far from contradicting one another about this 
point, as that what St. Paul contends for, ſhall be made good by 
that which is ſaid by St. Fames, Paul ſaves we are juſtified by 
grace, and St. 7ames proves it, while he ſhews us that our works 
which are imperfect (even ſuch as Kahabs 3s wel, as Abrahams) 
are accerted and rewarded as:if they were peife4+, that is, are 
imputed to us for righteouſneſs, which th-y could never be but 
for grace, and that purcbaſed-through the redemption which is 
in Ehrif Teſus. 

The third thing wherein St. A»guſtine miſtakes, is that which, 
ſirewes the way tothe Papiſts dvRrine 0 juſtification by works ; 
and therefore it will be neceſſary before I come to it, to advance 
bere ſomthing out of this Father which offers us I think ſome 
light towards the fixing our own doRrine of jult-fication by 
faith. Per legem cognitto peccati ; PF fidem impetratio grati a 
contra peccatum : per gratiam ſanatio animi a vitio peccat- : per 
animi ſaniratem libertas arbitrts.; per liberum arbitrinm  juſtitza 
ile : per juſtitie dletionems legis wmpletio, De ſpit. & lit.” c. 
30. By the law we have the knowledy of ſin ; by faith we impe- 
trate Gods grace againſt ſin : by grace the ſoul is healed from cor. 
ruption : by that healing we have liberty of will : by thus liberty 
we come to love righteouſneſs : by the love of righteouſneſs we per- 
form or fulfil the law, and ſo are juſtafied. » , Faith does julti- 
fie according to him, as exordiam hbujus ad ſaluttWy conne xionis 
( fo he expreſſes it c. 3.), as the beginning work that brings on 
the'reſt which follow in this cormexjon, or as the foundation link 
in this chain of our ſalvation. Thatwe may be ſure of his judg» 
ment berein this muſt ngt go without: fone quorazion,} from 
one of his latter books alſo. © Biz fidr antern id:o ditit juſtifocart 
bominem, non ex operibus, gia ipſe prima datur, ex qua umpetren- 
tur Cetera, que proprie opera n twrh quibus jwſte vivitur, 
T be Apoſile ſaith a A 61 by Faith and 4 by works, 
becauſe it ts faith that 3s firſt given, from whence they follow, br by 
which the grace of God tolead a holy life is obtained. De predeſti- 
natione ſai ftorum, t,t. c.7. And unto this wil I add the fuf- 
frage yet of a greater Authour,the Son of Sirdch, Faith 58 the 
beginning of cleaving to God, . 

There may be here therefore two queſtions, de fide, Que 
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juſt:ficat, and qu2 juſisficat. What faith it is that juſtifies us ? 
and, how faith juſtifies us ? 

For the former it is agreed eafily,” That faith which workerhb 
by love, as St. Paul ſpeaks, or that faith which is made perfect by 
works as St. Zames ſpeaks, and no other is that which juſtifies us, 
There are ſome Divines make faith a complex thing to compre- 
hend repentance and obedience under ir. Faith, ſay they, is the 
receiving Chriſt both as Saviour and Lord, or the receiving 
him upon the terms of the Goſpel : and it is no wonder if they 
ſay faith alone juſtifies us, when this faith alone is no leſs with 
them then the whole condition which the Goſpel requires of us 
to our juſtification. Others do diſtinguiſh faith, repentance, 
and obedience, and ſay, that it is not faith alone, bur repen- 
tance and new obedience alſo is requiredto juſtific us. And both 
theſe ſorts of Divines ſay but the ſame thing in effeR, and agree 
in their meaning, When the Scripture therefore ſayes, 1f thou 
believeſt thou ſhalt be ſaved, or if theu repenteſt thou ſhalt be ſaved, 
Bellarmine ſayes ſuch Texts muſt be underitood with the ſuppo- 
fition ſs cetera adbibeantur, that is, if that which is required alſo 
elſe where is ſupplied, + Thou ſhalt be ſaved. if thou repenteſt, 
provided thou alſo believeſt : and if thou believeſt thou ſhalt be 
ſaved, provided alfo thou repenteſt and walkeſt ſincerely before 

I mean,provided thou reſolves upon a changed upright 
life, and if thou art not prevented, bringeſt this reſolution to 
praQtice, there being no doubr burif a mari dye before oppor- 
tunity, bis confent to the: Covenant is ro be reckoned for obe- 
dience, and baptiſme alwayes waſhes away fins with the Fathers, 
Non concluditur legitime (faies a judicious Proteſtant Divine ) 4 
poſitione unius diſperati ad negationem altering : neque ab eo quod 
alrquot locis docetur , ad negationem eorum que alibi aſſeruntur, 
And this I take to be more after St. Auſtin and St, James, who 
do both methinks make faith the #nitium & fundamentaum (to 
uſe his words) the foundation and entrance to obedience and good 
works, and ſo to juftifie us as it is produRtive of them, We 
ſhall reconcile all I hope if we ſay only, that fairh indeed may 
be diſtinguiſhed, when not divided from our obedience in our 
juſtification, That isin ſhort, faith, is one thing, and juſtifying 


faith is another, and yer juſtifying faith retain the common na- 
ture. 
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ture till of fazth, Juſtifying faith, I take it, is ſuch a beleving 
of, or truſting to Gods mercy, that he will-pardon our (ins if 
we repent and walk ſincerely before him(which are the terms ob- 
tained for us through Chriits redemption), as produces that re- 
pentance and ſincere walking. *It is ſuch an aſſent tro what God 
reveals,as carryes the beart and life along with it. I believe bis 
promiſes (to wit eff.Qually ) when I ſo truſt them, as to, do the 
things he requires of -me to obtain them. 1 believe his precepts 
when | keep them. I believe his threats, when I abſtain from 
the evil he forbids, to avoidthem, I believe the Goſpel, when I 
become Chriſts Diſciple, Credere is fidelis efſe according to 
S$alvian, and to be faithful is to doe our duty. Well done good 
and faithful ſervant.” © | 
' For the latter, I'do not apprehend ſeriouſly (if I may ſpeak 
freely my thoughts, to which very end- doI write ) but that 
there is a great deal more ſtir and difference among Divines 
1n this point of juſtification by faith then needs in late times, 
If any man might meerly by his believing Chrift dyed for him, 
and hath carryed away all ſin, be juſtified and ſaved, let him live 
as he liſt holding {till but this; perſwafion, there were ſomething 
in our concending for juſtification by faith alone, and a man 
would not be bereaved of the comfort of ſuch a dodrine for 
the World. But when we allagree that whether good works 
do juſtify or no, good works in the reſolution, and prattice if not 
prevented, are' neceſſary ſome: way; or: other, fo'that no man 
living ever_ was or caibe juſtified that is deſtitute of them, I 
doubt me verily our contention in this matter is rather cxrious 
then profitable,.in ſhewing how faith without works, bur-not a 
faith, which 5s without works (at leaſt inthe. will and intention) 
does juſtify. . 1 know our-Divines: againſt the Papiſts contend. 
that faith juſtifies 5 ſenſu correlativo , or in regard: of the ob- 
jeR, (0 as to be juſtified by  Chriſts blood, and by faith is all 
one, that is by faith in his blood. The righteouſneſs of Chriſt 
impured is the' formal ſay ſome, or as others had rather ſay the 
material cauſe of our juſtification, and faith juſtifies -as an in- 
ſtrument. For my own part Iwill tell you therefore what I 
have ſometimes ſer down for truth.-in my contending belief, and 
what I think in my cold prattical conceit of the poine, 
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As for tmy former thoughts I have ſome times pitched them 
thus, Juſtifying faith*is the recerving aft of a working habit, 
as hath the other a& rooro out forth upon trial, or elſe it is bur 
a dead tairh, Now chis faith I have counted juſtifies as an nſtr«- 
ment, not mans, who doeth not juſtify bimſelf, but Gods inſtru. 
ment though mans aft, This I have made out to my ſelf thus. 
Unto juſtification there goes two things, the imputation of 
Chriſts righteouſneſs for the diſcharge of fin, and accepting us 
unto life : and a valid donation of it to the ſinner. The laſt 
is the ground of the former z for man muſt be made juſt, or 
God cannot reckon him ſo. and acquit.him in judgement. The 
Judgement of God is accord ng to truth, Now to this making 
a man juſt, as there is this donation of God, there muſt be mans 
receiving, Chriſt is not ours though tendered or given until we 
r@@ive him. This receiving then ( which is our aR,that is faith 
it ſelf ) God excites, and make uſe of to this end. He makes 
uſe of ii(l have accounted)as his inſtrument of making. Chriſt 
ours, tothis end he hath apppointed it for, that he may accor- 
dingly reckon his righteouſneſs to us, unto the remiſſion of fin 
and —_— ſalvation, 

Having told you this firft, I may make the bolder to tell you 
my more indifferent thoughts of farther years, I do appre- 
hend that the Apoſtles in their doQtrine, and the Primitive 
Chriſtians, had more ſimple and lefs intricate conceptions of 
things then we have ; and chat their diſpute then wherher we are 
juſtityed by faith or works, in the moſt ſimple underſtanding of 
it, contains no more than to ſhew us whar is required of perf ons 
that they may be juſtified, or what is that God hath made the 
condition on our parts of our juſtification. St, Auguſtine 1 have 
ſaid, does teach us that faith does juſtifie us as the beginning 
and foundation unto grace and a good life, and the Council of 
Trent with Bellarmine, and the Papiſts after that Council ſtand 
upon this, Faith jultifies only as mtwm juſtificationss, the be» 
ginning of juſtification, Bur howſoever the Papiſts have made 
uſe of that Father , the truth and light which he hath offered, 
isnot to be Joſt, 1 do take this whe the moſt right and cer- 
tain notion that faith does juſtify as inirium and fundamentumn , 1 
will not ſay juſtificationis, ſeeing I underſtand not juſtification 


tO be all one with ſan&ification as they do, bur as fundamentum 
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gonditionis, The condition of our full & final juſtification the Goſ- 


pel offers, is repentance and (incere obedience, and faith is the 
$nitium and fandamentum of fhat condition. Was not Abraham 
our Father juſtified by works when he bad offered his Son Iſaack, 
ſayes St. James ? The faith of eAbrahom or his believing God, 
was the beginning and foundation of this excellent work , the 
ready offering his Son, which ſhewed his (incerity of life, the 
condition of juſtification, «And the Scripture was fulfilled which 
faith Abraham believed God,and it was imputed to him for righte- 
onſneſs. Here believing & offering Iſaac are all one with S. Fames. 
The offering Iſaack proceeded from believing, 2s the initzum and 
fundementzof it,and ſo believing as the initium of ſincerity of life 
or (incere obedience does juſtifhe. Such a tauh as produces good 
works which are fincere though imperfect, or ſuch good works 
as proczed from faith, are but one and the ſame thing —_ 
two Apoſtles, and made by both the condition of our juſtifica- 


01. 

And here I ſhould be willing to come off - but the uniform 
judgement of the reformed Churches on the Article of Juſtifica- 
tion requires ſome regard. There is therefore inthe Schools, a 
© watenus ſpecificative, & reduplicative. I ſuppoſe when I have 
ſaid that faith dhes juſtifie us as the foundation of the con- 
dition { and ſo productive of the whole of it ) I have faid 
well withS, {uguſtine as to the quatenus ſpecificative,and if I ſaid 
nothing elſe it might be cnough, Nevertheleſs,ſeeing it is but 
fit upon this account to ſpeak yet a little more curiouſly, I muſt 
needs ſay en es Leggredend there is indeed ſomething re- 
ally in that which lyes in the concurring thoughts of our Di- 
vines, that faith hath, and muit have a band in cur juſtification: 
| ſomeway, as no other of our works or afts have. It is this. 
I believe that God will pardon me if I repent, and therefore I 
repent, as my faith now makes me repent and perform the con- 
dition, it juſtifies me, as.10-2 quatenus ſpecificative : but when I 
have repented and performed. the condition, the duties I have 
performed are imperfe and (inful, and have need of mercy in 
point of law, and it is my faith yet muſt go to God for his ac- 
ceptance of them through Chriſt when I have done. Itis my 
faith, let me ſay, that muſt make up to me, out of the mercy or 
grace of God for Chriſts, ſake, what is wanting in that I —_ 
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done, to make it ſuch as he may impute it to me for righteouſ- 
neſs, which elſe he could not. And as faith procures me this, 
or procures it thus, we have the quatenus alſo reduplicative, in 
the great queſtion how faith jultifies, Iris fairh makes me 
perform the condition, and then finds acceptance for it being 
done ; and as it does both, it does ſpecificative,and reduplicative 
juſtife the ſinner, By this, it appears how faith bath an eye 
{til} ro pardon according to the Proteſtant, while it is oppoſed to 
works in the point of juſtification, which is not only as reſpect- 
ing the pardon'of all our fins upon the performing the condi. 
on : but as reſpeCting that pardon more eſpecially which goes 
into the very accepting the condition performed ; for 
when there is imperfetion {till in our duty, and yet he accepts 
it, he mult pardon alſo, what he accepts, And thus it is that the 
juſt man is ſaid to live by faith in the moſt ſubtle conception. The 
works which the juſt man does are his — moſt cer« 
tainly, and that which juſtifies him ; but they are ſhort, and he 
could not live in them, but that faith ſupplies (as I ſpeak) out 
of Gods pardon and grace, and conſequently out of the Cove- 
nant for Chriſts ſake, wbat is wanting otherwiſe for acceptation 
unto life. 1donot fay faith ſupplies this out of Chriſts merits, 
as if his and our obedience were mingled, to make up that one 
righteouſneſs that juſtifies us: but that it is our works which 
we perform ourſelves, is the condition, and through Chriſts 
merits, both the imperfeRion is pardoned, and they accepted; 
according to covenant, upon faith, Jt 4s of faith ſayes St, 
Paul, that it might be of grace, To be of works, is toneed no 
grace : but to be of faith, is to have ſuch works as need to be 
pardoned, even when they are accepted of God, for Chriſts 
ſake, unto everlaſting ſalvation, When Axg«ſtine does ref us 
ſo often that faith juſtifies, gratiam impetrando, let us take 
grace in his, and alſo in our acception, and both together will 
compleat the notion. Faith goes to God for his g- or help, 
whereby we perform the condition, and ſo juſtifies us : Faith 
goes to God alſo for his prace or favour, to pardon and accept 
what is done for Chriſts ſake,and fo juſtifiegus, As it does ime 
petrate grace, or obtain his ſpirit for our duty : and then impe- 
trates grace, or finds favour alfo for acceptance of it, rake them 


both together, and we underſtand fully how weare juſtified by 
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Faith, - As our truſting to a good man,does naturally draw ont, 
win,or procure his aſliitance whichyet is free and not of debt:ſo 
does our truſting in God for acceprance, when it bath firſt been 
effeRual upon usto the performing our part to that end,procure 
the Came from him to our juſtification, Ler us take heed of mak- 
ing faith a ſingle at as it does [7 cane : and a complex a&t,as 
it does reduplicative juſtifie the believer. Theſe are two extreams 
I think, and to be thus compoſed. And ſo you have my poor 
thoughts at full upon this vexed queſtion, 

I come then to the third thing wherein the Father is out, and 
that is in his notion of juſtification it ſelf, which is the making 
us juſt, by infuſion, This the Papiſts have ſo improved, as in 
effe& to exclude pardon from it. For while they place the 
work of juſtification in the aboliſhing of all fin in they baptized 
and j« ſtified, ſo that there remains no longer any thing that is 
peccatum, but fomes peccats only, they do, I mult ſay in _eff-R, 
put us to diſpute with them, whether there be any remiſſion of 
fins at all, ſeeing the wicked are not pardoned, and the juſtified 
have their fins ſo done away by this infuſed grace,zs to have 
none ; and from hence does there ſpring their dorine of merit, 
and perfe#ion, which the controverſie of juſtification by works, 
does carry along withit. . Now I doubt not but the truth here 
(as it doth every where),is ſuffering between two theives. That 
there is no merit or perfettion I am convinced, and that our 
works do not merit becauſe they are not perfe: but that we 
are juſtified by works, as we are by faith, St. Fames his words 
muſt goe as well as St. Pauls, and both muſt ſtand good, becauſe 
faith juſtifies only as produQtive of works. Juſtification indeed 
is by works, but not meritorious works; by works which make 
the xeward to be of grace, but not by works which make the 
reward to be of debt, ſo. the Apoſtles are before reconciled. 
There are two queſtions then may adjuſt this great matter be- 
tween Ls and the Papiſts,or unto which the iſſue of our diſputes 
on this point may be reduced. In the one they have the ad- 
vantage of us, -in the ather we have the better of them, The 
lover of truth muſt be humbly hardned to follow its footſteps 
whereſoever he firdsthem,whicher on the one (ide or the other, 
_ The firſtqueſtion is, whether the righteouſneſs we perform 
Our. 
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our ſelves, or that Chriſt performed for us, be the matey of 
our juſtification ? andI ſay, the faith, repentance, new obedi> 
ence, which the Chriſtian through divine aid petformes himſelf, 
is accepted with God for Chriſts ſake unto pardon of fin, and 
eternal life, Ir is truegthe obedience of Chriſt wrought for us, 


. does juſtifie us ſuo genere, by meriting the pardoning, juſtiiying 


Covenant,which is the donative inſtrument of pardon and life : 
Bur if the queſtion be askt, whether we have performed that 
which this in{trument requires as con4irio tituli, it mult be our 
own faith and repentance here that is the marter of our righte- 
ouſneſs, A man may be juſt in reſp. ro che law of innocer = 
cy, Which no man but Chriſt ever-was : or in reſpeR to the law 
of grace,which all are, and muſt be, that are ſave, Apain, a 
man may be juſt in reſpe& to the perceptive part of a law : or 
the retrsbutive part. Itis Chriſts righteouſneſs and facrifice 2» 
lone that juſtifies U) in regard of the one, but not ſo in regard 
of the other : yet is it that alone which is the meritorious cauſe 
both of the acceptation of what we do, and freedom from the 
Laws condemnation, The ſecond queſtion is, whether fal- 
vation then gpd juſtification is not accordins to our m: rits ? 
AndI aniwgraas the Scriprure is cleer and full from one end to 
the other for the affirmative inthe former queſtion : fo is the 
Apoſtle Paul as full and cleer and poſitive as can be for the ne- 
gative in the latter, What is it indeed he beats upon but this 
altogether ? thar there are no works in the earth (Chriſts ex- 
cepted) that do merit - and that jultification and ſalvation there- 
fore are of grace, Not of works, but of grace, What is 
that in the ſenſe and meaning, bur as much as it he ſhould have 
ſaid it in expreſs terms, not of »erit, but of grace, or, not of 
works that are meritorious, and would make the reward to be 
of debt : bur of ſuch works that though they be rewarded, it is 
of grace, and more then in juſtice according to the law, God 
needed to have done, For this is the meaning of the Apoltle in 
excluding of merit. There is a paternal government according 
to the law of grace wherein the denyal of a reward dueto our 
works were to overthrow all religion: A good child by his 
filial behaviour merits love and benefits : We diſpute not unleis 


de nomine only, againſt ſuch a merit as this. But as to a merie 
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in Gods ſtrict diſtributive juſtice according to the law of works 
or any other juſtice which ſhould make our works to be merit6- 
rious ex cond:gno,non ſolum ratione pacti & acceptationis,ſed ra- 
tione operis, as Bellarmine with the Papiſts does ſpeak, St. Paul 
is full in the deryal, It is nothing elſe certainly but the 
miſapprehenſion of the word grace in St. Auſtin, received by 
the Church of Rome from him, that could have blinded them ſo 
in this point, I have ſhown his miſtake in this term, and in 
thoſe of works, and grace, ard have and do here give you the 
right ſenſe of each according to the Apoſtle. The certain truth 
is this, God gave a law to man according to his creation, and if 
he had performed that, or any of us could perform that, then 
ſhould he as Creator and Rector be engaged to reward the 
performance according to this law, ſo that the reward ſhould 
be of right : but ſeeing man is fallen, and no Perſon on 
earth does or can perform that law, there are no works on 
earth that do properly merit, or no man on earth that can be 
juſtified, if he have only his deſert by bis works, This is un- 
doubtedly the verv entendment of the Apoſtle, That all boaſt- 
ing and merit may be excluded from the wor , while it is 
proved that no mortal is juſtified or ſaved but bY grace, And 
what necd further conyition 1n this matter ? we have the Pa- 
piſts own words, and general confeſlions, that they are all ſin- 
ners, and that ic is through Chriſts merits that they merit, If 
they are (inners then have they not theſe works that are merito- 
rious, but ir mult be of mercy that they are not condemned 
an]1 if it be through Chriſts merits that they merir, then is th 

reward not for the work, ſake, but for his, And what is it that 
Chriſt hath zericed, that tbey ſhould merit ? It muſt come to 
this, that Chriſt by what he . hath done for us, hath merited or: 
procured this grace or favour fromGod,that he ſhould accept of 
our imperfe& performances, which could not elſe be accepted,to 
ſalvation. Of this grace he hath made and promulgated the 
promiſe.Upon the promiſe the reward becomes due. A reward 
upon promiſe the condition being performed , becomes 
debt, And thus if the Papiſts ſay their good works 
merit, the uſe of the word is common with the Antients. Well 
then, let me recount this back to them, their good works'merir, 


that 
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that is only, they make the reward due from God. They make 
it due from him, that is only becauſe of his promiſe. Deber ſibs, 
non tib, ſayes the Father, This promiſe is only of grace , or 
made freely out of favour procured by Chrilt. Our good 
works then muſt have ſuch a merit attributed to them, as makes 
the reward due only of grace. and for Chrifts ſake : and not ſuch 
as makes it due of right or juſtice, and for the works ſake, And 
ſuch a merit ; what is it indeed but no merit,or but a word on- 
ly ? It is ſuch a merit as our perfe&t works which anſwer the 
law would have if we did them, to make the reward to be fo 
of debt, as not to be of grace, that we diſpate againſt, and the 
Apoltle, in this doQtrine of jultification, 

To return to Augu/tines errour. Juſtification I verily believe 
is to betakenin the Proteſtants notion, who do no leſs truly 
and judicioully, then induſtriouſly diſtinguiſh fanCtification and 
juſtification : and when they place the one in the work of the. 
ſpirit renewing the whole man, and enabling us to dye unto fin, 
and live unto God, do place the other in an a& of Gods grace 
whereby he pardoneth all our fins, and accepteth us a3 righte- 
ous for Chriits ſake. As for what they add uſually in the deti- 
nition that Chriſts righreouſneſs is imputed to us,ard made 0u's 
by faith as an inſtrument, I muſt confeſs they are notions, 
which as they never came into the head of St. Auſtize, nor 
were receive (I ſuppoſe) in the Church till within a century or 
two of years fince: ſo do Iqueſtion whether a Century or 
two more may not wear them quite away again, That the 
—_—_ of Chriſt performed in the whole courſe of his 
life and death was ſo pleaſing, acceptable, and ſatisfact 
God,chat the whole World upon that account, or for the Meric 
of it, ſtands reconciled to him ſo far as that he hath vouchſafed 
a univerſal conditional pardon, or law of grace,to all mankind, 
according to the tenour of the Goſpel, and conſequently that 
every Perſon who truly repents and believes,are made partakers 
thereof in regard of this benefir, or in the effeR; is a truth 
which we embrace : but when this very phraſe of the imputati- 
on of Chriſts righteouſneſs is not found in the Scriptare, and 
the terms are uſed conſtantly in ſuch a ſenſe as if we were to be 


taken for perfeQly righteous in Chriſts obedience, and to _ 
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ſatisfied the law in his ſufferings all one as if our ſelves had per- 
formed the ſame, that is,as if it were ours, 2 t ſelf , and not 
only in the benefir, or as to the end or intent Chriſt pertormes 
it for us, it is a conception of ſuch another extream to that of 
St. Anguſtines, as requires alſo our «qual rectification, 

Itis manifeſt through the Scripture, that good works, holy 
duties and performances of men and women, are accepted of 
God, and ſo accepted,that they are rewarded by him with eter- 
nal Salvation, 1f thou wilt have life, keep the commandements, 
To them who by patient continuance in well doing ſeck for glory, 
eternal life, I bave fought the good fight, therefo e 15 lad up 
for me a Crown of righteouſneſs, Come 'ye bleſſed of my Father, 
for when 1 was a hungry ye fed me, Tithen the keeping the 
Commandements, a patient continuance in well doing, the hight - 
ing the good fight, and our works of charity be produced in 
judgment, as that for which we are declared righteous, abſolved 
and pronounced bleſſed, It muſt be in ſome ſounder then the 
ordinary fenſe, that our Divines bring inthe righteouſneſs of 
Chriſt ro be. imputed to us for our jultification ; which if it be 
more then abſolution from fin, and acceptation of us to eternal 
life, let it be weighed and judged. | 

In ETckiel the Lord is ſpeaking of the righteous man, and 
repenting linner. When the righteous turneth from his righte- 
ouſneſs and committeth * iniquity, ſhall he lwve ? his righteouſneſs 
ſhall not be mentioned, but in his ſin which he hath ſinned,he ſhall 
aye. - Again, If the Wicked turn from his ſinnes and does that 

ich 3s right, all bis tranſgreſſions which he hath committed ſhall 

mentioned, in his righteouſneſs that he hath done he ſhall 

live, It is apparent from hence, that there is a rigttcouſneſs 
which is a mans own, a righteouſneſs which he bath done, 
wherein the righteous man that continues in ir, or the penitent 
ſinner that turns to it, ſhall Jive, Tolivein a mans righteouſ- 
neſs beyond doubts all one to be juſtified by it. He that doth 
them ſaith the law ſhall live in them, that is ſhall.be juluifhied by 
them, If you make a queſtion, there is another Text muſt 
convince you. The juſt-man ſhall live ky bis faith, What is it 
to live by our faith 7 that you will not deny, is to be juſtified 
by it; for the Apoſtle alleadges this Scripture to prove Julti- 
| cation 
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fication by Faith, Well ! Thereis no man of reaſon now cat: 
imagine that the righteouſneſs which is here ſpoken of, is 
Chriſts r1ghreouſneſs, and yer the righteouſneſs which is here, 
is thar, a man ſhall live in, Ir follows, that it is not therefore 
the righteouſneſs of Chriſt from without imputed , but the 
righteouſneſs which man himſelf does (through Chriſt indeed 
and his ſpirit aſliſting) whereby he mult be juſtified and ſaved. 
It is by his faith that he ſhall hive in one Propher, and by his 
rs:breouſneſs which he hath done, in another, Put them rogether, 
and they come to one, as they muſt doe, and that is, by the 
righreouſneſs of faith ; to wit, by that righteouſneſs of life, or 
holy working which faith produces in a godly mans converſati- 
on,and which God requires every where as the condition of the 
forgiveneſs of his (ins, and the accepration of him to life ever- 
laſting. 

It p obſerved by Arminius that the Apoſtle does ſeveral times 
in one Chapter (I forger the number, ) tell us that faith is im- 
puted for righteouſneſs. That Abrabarms was, that ours ſhall, 
or is, again and again. Bur it 15 no where ſaid that Chriſts 
righteouſueſs is imputed to us for righreouſneſs. Indeed the 
phraſe could not be fo uſed. Wemight ſay properly enough 
(ſuppoſing it true in the common conſtruction) that Chrilts 
righteouſneſs were imputed :- bat not imputed for righteouſ- 
neſs. For to be imputed for righteouſneſs is to ſtand one in 
Kead of perfeR righteouſneſs, which cannot be ſaid of Chriſts, 
ſeeing that it ſelf was moſt perfect, A thing cannot be account- 
ed inftead of that which it is, This Argument now of Armi- 
nius is good. It is faith which is a mans own aR that is imputed 
for righteouſneſs, therefore, not the righteouſneſs, aRts, or 0- 
bedience of another. But when this acute Divine would intro- 
duce a notion hereupon,that the 73 credere,therefore muſt juſtifie 
us, and not works, or not the 74 operars, it is both an ill and 
weak conceit, Which is neither of uſe nor value, For as the 
Scripture ſpeaks of faith being accounted for righteouſneſs, ſo 
does it tell us that eAbrahams offering his Son, and Phineas aft 
were accounted to them for righteouſneſs, and that Rahabs 
hiding the Spies did juſtifie her. That is, it is faith as pro- 


duQtive of works, or works as produced by faith that _—_— 
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the reward of perfe& righteouſneſs, which is, we are to re- 
member alſo for Chriſts ſake, or through his merits; not im- 
puted to usas proprietors, but prevailing with the Father for 
ſuch terms for finners as anſwers our redemption and grace 
of the Goſpel. | 

I would fain know of any man who is moſt Orthodox in his 
complexion, whether he does, or is able to think, that Enoch, 
Noah, Job, who were before the law, Samuel, the Kings and 
Prophets, who were under the law, or any man or woman 
whatſoever before the coming of Chriſt, did ever imagine that 
they were righteous,and to be accepted with God for the obe- 
dience which the Meſſiah ſhould perform in their behalf when 
he came into the world, and that the believing this was an in» 
ſtrument of making it to be theirs, and ſo to be imputed to them 
which it could not be elſe ; or whether they did not look on 
themſclves to be righteous by doing righteouſly, and to obrain 
Gods favour by their upright walking with hum, and no other- 
wiſe in the World ? They judged not their own righteouſneſs 
the meritorious cauſe of pardon to anſwer the Curſe of the 
Law of Ianocency, butthey believed in Gods mercy, and fo 
repented, obeyed, and were ſaved through the Redeemer. And 
Enoch walkgd with God, and God took bim. Bleſſed is the man 
ſayes David who walkgs ia his wayes, and to whom he imputeth 
#0 ſin, In the acceptation then of a mans own upright walk- 
ing. and in the pardon of his fins, did our jultification and 
blefſedneſs lye in Davids time : and in the ſame no doubt does 
it lye till under the Goſpel. I would yet fain know whether 
any of the Diſciples, Zames, 7obn or Paul himſelf, wh:ther Cle- 
mens Roman, or Alexandrine, Juſtin Martyr, Cyprian, Am- 
broſe, Auguſtine, or any of the Fathers, whether Councels, or 
School-men, whether Fob Hus, or Wickliffe, or any famous 
or holy Writer ( wit reſting on ſome bare incoherent 
fcraps of ſentences) did ever underſtand, or receive the full no- 
tion of faiths inſtrumentality, and the imputation of a paſſive 
righteouſneſs before Luther ? And if not, whether it be pollible 
it ſhould be of any ſuch moment as is made of ic by mgſt Pro- 
teſtants ? It was an Article indeed that raigned in Aartins 
heart, and Ido therefore give it my obeyſance + but it is » 
| "7 _— 
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Article I take it, as the remiſlion- of fins is, in the Creed of 
the Apoſtles. 

If the righteouſneſs of Chriſt be imputed to us (as if it were 
ours in it ſelfit muſt be the righteouſneſs of his 4:ve,or paſſive 
ob«<dience, or both. If his attive obedience be imputed to us, 
then muſt we be lookt upon in him as ſuch who have commitred 
no lin, nor omitted any duty, and then what need will there 
be of Chrifts death / how ſhall Chrilt dye for our fins if we be 
lookt on in Chrilt as having none at all ? If Chrilts paſſive obe- 
dience be imputed, then muſt we be look*c on as ſuch who in 
Chriſt have ſuffered and fatisfied the Jaw,and born the full curſe 
of it; and then how ſhall there be room for any vardon ? The 
man who payes his full debr by himſelf or ſurety, can inno 
ſenſe be forgiven by his Creditour. Indeed the Argument of 
the Socemian from pardon againit Chrilts ſatisfaction is not va- 
lid : bur iris good againit the impuration of it to us as if we 
our ſelves had ſatisfied. Chriit may have wrought with the Fa- 
ther (or made bim that ſatisfacrion as) ro procure new terms, 
ſo that a man may be juſtifyed as a fulbller of chem, and yer 
need pardon for non-performance of the old, If Chriſts 
active and paſlive obedience both are imputed, then muſt God 
be made to deal with-man according to the Covenant of works 
in the buſineſs of his juſtification, when nothing is more appa- 
rent in the Scripture than that by grace it is, that a man is juſti- 
fied,and by grace ſaved, If nothing lefs then ſuch a righteouſ- 
neſs as does both anſwer, and fatisfie the law alſo, and that ful- 
ly, will ſuffice for the finners plea ro free him from condemna- 
tion he is nor judged by the law of grace, but he is judged by 
the Law of works, out of queſtion. There were no necd to bring 
this notion of Chriſts imputed righteouſneſs into the Church, 
bur that our Proteſtants miſtake themſelves, and forget that we 
are juſtified and faved by che Covenant of Grace, and not by 
the law of e Hoſes, or Covenant of our Creation. Chrift 
came into the World to procure and tender a new law, and in 
this regard is he faid to be our Law-giver : not thar he hath 
given any other moral rules of, life to us (for we know his com« 
mandement only is Love) than what was contained in the Law 
before,wherein ſome do but boldly 1mpoſe upon themſelves 
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and others : but that he hath given the ſame precepts wich -« 
| dulgence. If God then ſhall not deal with man in his juſtifcati- 
on here, and at judgment according to that #nanlgence,or accor. 
ding to the law now in Chrifts hands, that is according to the 
Covenant of Grace, the main bulinefs of Chriſt coming and 
redemption were loſt, . You ſhall hear a Proteſtant in his pray- 
er appealing from the Tribunal of Gods juſtice, co the throne 
of his grace, and yet in his Sermon be telling the people that ir 
is nothing elſe bur the perfect obedience and ſatisfaction of 
Chriſt imputed to them that ſaves them ; which is to bring 
them back from the throne of his grace, to the bar of his juſtice 
to be judged. Such appeals have been received I ſuppoſe from 
the Fathers, as very ſignificant of truth, and their meaning ; but 
not agreeable to this notion. 

In the laſt place, there is a righteouſneſs revealed in the Go(- 
pel, that God went by in his dealing with all the holy men and 
women who were before Chriſt, and which he goes by in his 
dealing with us now and all the World, whereby it is that we 
are -uſlified in oppoſition to the righteouſneſs of works, the which 
rogether with the grace of the Goſpel in the true ſenſe and import 
thereof, is kept out of the Proteſtant under ſtanding by this noti- 
on of the rigid.imputation of Chriſts righteounels-in it ſelf, that 
being alſo bur a late and forced notion, and not tending to ho- 
Iynel of life, (though they. have bin holy men that have received 
it. ) Icis on the hearts I find of ſeveral Perſons, and ſorts of 
Perſons diſagreeing otherwiſe in their way (the providence of 
the Almighty who is the Authour, being the Conductor of all 
truth to its proper uſe andend, )to ſhew themſelves againſt ir, 
and to advance this tenent (if 1 may offer the determination) 
to the contrary, That the juſtification of a ſinner is not by the 
impurtation of Chriſts righteouſneſs made his in it ſelf by faith as 
an inſtrument :but by the righteouſneſs of faith,to wit, by Chriſts 
righteouſnes, as the meritorious cauſe, and his faith and reſo- 
lution firſt, and.ſincere obedience added after, as the condition 
of pardon and life through him : or by our ſincere obedience 
proceeding from faith, which being in it ſelf but imperfeR as to 
the Law, is imputed for righteouſneſs to- the ſinner for Chriſts 
merits ſake, through the grace of the Goſpel, 

But now the righteouſneſs of God without the law is mani- 
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felted, baving witneſs of the Law and the Prophets, 8&4 ergo 
aunc manife tata eſt, etiam tunc erat ſed occulia, If it be now 
manifeſted, t muſt have bin vefore lying hid. eAug, de peccato 
0r1gmnali cont, Pel- + Cel. c. 25. Et tunc ergo iſt gratia me- 
aiatois erat in populo Dei, ſed tanquam in wellere pluvia, ind 
th.n was there this grace of the e Mediator among Go1s people as 
the rain in the fleece,that is,though unſeen or not underitood. 1b, 
I obſerve here that. the righteouſneſs of God, ard the grace of 
the Mediator, is righily mave by this Father to be one. We are 
ſaid ro be juſtified by grace, and not by works -: ſo by the 
righteouſneſs which is of God, and not of works, What then is 
that righreouſneſs of God which is the grace of Chriſt, and by 
which we are juſtified ? By this grace and righteouſneſs, it is 
certain,that Axſtine underſtands inherent grace, which is a quali», 
ty infuſed by the Spirit in our bearts, enabling us to good works, 
and that this way do the Papiſts go afrer him, according to 
what alſo is ſaid before. Tſtam quippe gratiam qua juſtificamur, 
id eſt, qua Charitas Dei diff unditur in cordibus noſtrit_. De gra» 
tia Chriſti, c. 30. that is, the grace Wrereby we ae juſtified, 15 
md other but the love of God ſhed abroad in our bearts, or the 
grace of Charity whereby faith is rgade perfe&, and o juſtifies 
as they and he agree. Now this grace is oppoſed to works, and 
called the righteouſneſs which is of Go4,and not of works accord- 
ingto them ( which bath been ſaid before likewiſe ) becauſe it is 
that which is given or infuſed of God, and not wrought by our 
own ſtrength, or procured by our deſerts, 7uſtitiaex lege di- 
citur que fit propter legis mandatum , juſtitia ex Deo dicitur que 
datur per gratie beneficium, Tb. c, 12. That is ſaid tobe the 
righteouſneſs of the law or of works, which is done through the 
ftrength of our ſelves only upon the command : that is the righteouſ- 
neſs of God which we are helpt to do by the benefit of grace, A- 
gain, Non dicitur juſtitia noſtra ſed Dei, quia ſic ſit noſtrum ut 
nobis ex Deo, It is not ſaid our righteouſneſs, but the righteouſ- 
neſs of God becauſe it 18 ours ſo as to be firſt given of God. In 
the ſame Chapter and Book, The truth is, this Father being 
poſſc fſed with his own diſpute, as it is incidental ro the mind to 
faſhion all things according to the impreſſions it hath received ,. 
does frame ſuch a meaning till in the words of the Apoſtle, » 
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if Paul as well as he, were purpoſely writing againſt” Pelagians, 
There are three things in the ſoul ſaid that learned Perſon, Poſſe, 
Pelle, & Eſfſe, Poſſibilitas, Volintas & Atltio, as Auſt ine ex- 
preſſes it, the Power, the Will, and the Deed. The grace of 
God he accounted was converſant only about the Power, and 
nct the Will, or the Aion, Not that he placed all grace only 
in the giving the power, for that muſt confound Grace and Na- 
ture indeed quite,-ſceing all have the power : but allowing 
grace to lye in divine help the power alone he held was aided 
by God, and the wil left to its ſelf, This aid now in explaining 
himſelf he confined ro DoRrine, - God he ſaid does reveal 
'what he would have done in his law, and in the goſpel, and 
gives us beſides Chriſts example, and then the will of it elf 
(the power alone thus helped) embraces that which is good, 
St, Auguſtine therefore ſers himſelf ro prove, that God does nor 
aftiſt us only by his word, but by operating on the will, and 
giving us hearts alſoto doit. And for as much we do- nothin 
of our ſelves but by his help, or by the operation of his fpirir, 
it is by grace, ſayes he, that we are juſtified, and not by works, 
Quomodoeſt gratia ſi non gratis data ? quomodo eſt gratia ſi ex 
debito redditur ? How is 1t grace if it be not of free gift ? How 
is it grace if it be rendred as debt ? De gra. Chr.c. 23. Again, 
Non enim Dei gratia erit ulls modo niſh ; ratuita fnerit omni modo, 
It cannot be the grace of God at all, if it be not free altogether, De 
pec. or. c, 24, One would think this Father in ſuch ſpeeches as 
theſe had imbibed the Proteſtant notion of gracez but we 
are miſtaken, for his thoughts {till ran upon the Grace of God 
infuſed in our hearts, that is, the inherent work of the ſpiric 
which he pleads to be gratuitous, becauſe it is not at firft given 
for our merits, + The works which we do of our felves' with- 
out grace he accounts merits nothing, but are ſplendid finnes : 
the works which we do from grace or by the {piritdo juftifie 
according to him, and merit eternal ſalvation. Q od ſi vocatus 
vocantem ſecutus fuerit, quod eft in libero arbitrio, merebitur & 
[pwitum ſanttum per quem bona poſſit operari : in quo permanens 
quoa ntholominus eſt in libers arbitrio, merebitur vitam aternam 
que nulla poſſit labi corrumpi. But if he that 1s called ſhall fol- 
low his call, which is [2 our free will, he ſhall merit the holy.Ghoſt, 


by 
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by whoſe help good works may be performed : wheriin if be perſe- 
weres, Which is no leſs in his power, be ſhall merit eternal life, 
which 2s perfeil and never fadeth away, In lib,ex poſ. ad Roma» 
nes. The Proteſtant meeting with this doRrine in the Papilt 
are no Wayes ſatisfied with ſech an interpretation, By the 
Kighreouſneſs of God therefore, as by the grace of God, oppo - 
ſed ro wks, they will by all means conceive of a righteout- 
neſs without us, that is the righteouſneſs of Chriſt, which is 
not ours by performance, but by fairh, But neither the Pro- 
teſtants after Lather, nor the Papiſt after Au/(ine have bit the 
mind of the Apoſtle. The r:ghreouſneſs of Godand grace op- 
poſed to works is really nothing elſe but the meritorious righte- 
ouſneſs of Chriſt, procuring the pardoning Covenant of grace, 
and our performing the condition : that is, the righteouſneſs of 
the Covenant of grace accepted by God for Chrilts ſake, in- 
ſead of the righteouſneſs of the Covenant of works, Oaly we 
are to know this righteouſneſs may be underitood either with 
reſpetto God as it is all one I ſay with his grace: or with reſp«& 
to Us, as it is all one with thar, upon which this grace is vouch- 
ſaked. Charitas Dei aitaeft diff undi in cordibus noſtris, non 
qna nos ipſe diligit , ſed qua nos facit diletores ſuos : ſicut 
Juſtitia Det, qua juſt: ejus munere efficimur, As it is called the 
love of God whereby we are made to love him , ſo the righteouſneſs 
of God whereby we are made righteous through his gift. Aug. de 
ſpir. & lit. c. 32, It is true that this righreouſne(s is wrought 
in us by tbe ſpirit, and flowes not from our ſelves ; it is true al- 
ſo that as we performe it by his aid, it is our own work : yet is 
not the one the reaſon why it is called the righteouſneſs of God, 
nor the other any hindrance why it ſhould not be fo called - for 
the reaſon |yes altogether in the oppoſition of it meerly to that 
of works, Let a tnan do all that he can, whether by his own 
ſtrength, or by Gods aid, he can never come upto the law of 
works, or to a conformity to the terms of the Covnant of 24. 
ture, or law of Moſes, as it was a repreſentation of that Co- 
venant, ſo that by the deeds thereof he cannot be juſtified : and 
for as much as it pleaſed God therefore to vouchſafe us a new 
law, the law of faith, or grace, or the new Covenanc ha- 


ving lower terms, that in the performance hereof, or in a con- 
formiy: 
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formity only hereunto, the man who is a ſinner in reſpe& of 
the law, 'may be righteous, and ſo God juſt in juſtifying him; 
this grace and condeſcention of Gud being mecerly from his 
own good will,is called thus the righteouſneſs which 5s of him, 
in oppoſition to the other which is of zxature; and ſo were ours, 
or mans righteouſneſs properly, if he could attain unto the ſame. 
But when he cannor atcain unto that which is ſo by nature, what- 
ſoever he attains, if it be leſs, muſt be a righteouſneſs only 
through grace, which notwithſtanding our ſhortneſs, God 
mercitully condeſcends to accept, inſtead of that which is per- 
fe, through the merits of our Saviour, and in regard of that 
acceptation ( N, B.) it is called hs, or the righteouſneſs which 
:s of him (of his own freetender and allowance ), when in re+ 
Ward of performance it is ours, though we do it by his belp. Lo 
here the true key rhat opens the mind of the Apoſtle , and con- 
ſequently the door to that treaſure which depends upon it, 

Chat which is ſaid I know by our Proteftants molt to: the 
quick is this, that pardon indeed is an aft of meer grace, bur 
Juſtification is an a& of =— according to law, and therefore 
mult Chriſts righteouſneſs which alone does anſwer the law be 
brought in to juſtifie the believer. Bur this is a miſtake, for if 
juſtification lyes not altogether in pardon | Even as David de- 
ſcribeth the bleſſeineſs of the man unto whom God imputeth righte- 
ouſneſs without works, ſaying bleſſed are they whoſe intquities are 
forgiven] it is at leaſt one part of it, and the whole is expreſly 
declared by the Ap-ſtle to be by grace, being juſtified freely by 
his grace, True indeed it is anaQt of righteouſneſs} even 2. ju« 
dicnl or forenſical aft,that is according to law, but what law ? 
not the law of wo-ks, but according to the law of Fauh, It is 
an at 1 ſay of that righteouſneſs of God, and no other which 
the Aooſtle ſets forth in oppoſition to the law and works, 
and makes all one with his grace. To reckon it then.an act of 
jaſtice according to the Law, intending chereby the law of 
works, is to corre the Apoſtle, and totell him we know bet- 
ter how we are juſtified by Chriſt then he. It is the under- 
ſanding of this righteouſneſs whereof we are now ſpeaking 
will ſet us al} right, It is Chrifts obedience and ſufferings: alone 
no doubt which could make any compenſation tro God for == 
ins, 
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fins, that he might without diminuition to his honour 2s Law 
ary Governour,recede from his firſt law, but when Chriſt 

ath by his ſatisfaRtion procured this that God ſhould now deal 
with us by a new law, the remedying law, or upon other terms, 
the thing is manifeſt in itſelf, that the righteouſneſs then which 
is pleaded and accepted for this ſatisfation ſake of Chriſt, muſt 
be this righreouſneſs. of the new law, or the righteouſneſs of 
faith and not of works ; which both denominates the performer 
righteous, and God juſt in juſtifying him according to it, For 

Chriſt is the end of the law for righteouſneſs to every one that 
believeth. That is,as I conſtrue it, Chriſt by his ſatisfaction hath 
procured that we ſhould not be yanged by the law of - works, 
and conſequently that righteouſneſs,or- juſtification, be attained 

fg n ur perform the no of the —_ Hm I 
ay at this time his righteouſneſs that he might be juſt and a juſtify- 
Fo him that belives , Who : made unto is God, 
(that is a phraſe I take ir vgnitying no more then through” 
whom (one way or other) God would have us obtain all ſpiri- 
tual bleſſings) wiſdome, righteouſneſs, ſanttification,and redemp- 
$107, 

After this there are no texts I count (ſuch as the laſt pur- 
poſely mentioned) which are preſſed by our Divines for their 
ſervice before, that are able to carry ſuch a burden. He hath 
made him Jy for us (fin, as the expiatory ſacrifice under the law 
is called ſin) who knew no ſin, that we might be made the righte-« 
ouſneſs of Godin him. That is, he who was the imaculate 
Lamb was made a ſacrifice for our fins, that we may become 
righteous with the righteouſneſs of God, which he accepts 
through him. Chriſt as a Sacrifice redeems us from the- law of 
ſin, and purchaſes for us a law of grace : according to that law 
we have a righteouſneſs which is accepted unto life through 
Chriſt. Ipray note it therefore, it is not ſaid rhat his righte- 
ouſneſs might be made_ours, nor that we might be made his 
righteouſneſs : but that we might be made the righteouſneſs of 
God, And what is the righteouſneſs of God I bave ſhewen 
you juſt now, and what i: him likewiſe is declared here ro- 
gether with it, intheſefew words, Ur fimus juſticia Des mm 
ipſo. Hec eſt illa juſtitia Dei, non qua ipſe juſtus fo fed _ 
nos ab eo fatt;i, That we __ become th r ghrcouſneſs of God 
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ﬆn him, This is that righteouſneſs of God, not hereby be is 
righteous ,” but whereby we are made fo of him. Auguſtine again, 
in the laſt cited place, Ic is true then there is a righteouſneſs, 
of faith, and righteouſnefs of God (of faith as rhe root of 
the whole condition) which are one, and by which in ' oppo- 
fition to the 75g bteouſneſs of works we are juſtified ; bur that 
this righteouſneſs of GoJ and of Faith, is only the obedience 
of Chriſts life and death which he performed for us, is aſſumed 
as much without reaſon, as any conſent of that Father, To 
this purpoſe, I take it,is God {tyled inthe Old Teſtament, The 
Lord our righteouſneſs, that is, in his condeſcention to accept us 
for Chriſts ſake as righteous by a4aw of grace, when in {tri&& 
juſtice he might condemn us for ſinners. Itis not appropria- 
red to the ſecond Perſon, but to be underſtood of rhar Goffel 
goodneſs of God whereby he imputerh righteouſneſs to us, 
when we have none according to the law of our creation, thar 
is imputing the righteouſneſs of faith to us without the works 
of that Covenant, All our merits O Lord ( ſayes the Father) 
are thy mercy, This is the true and exellent imporr of that ex- 
preſſion, (ignifying moreover that God hath found out the 
means to demonſtrate his juſtice no leſs fully (and his goodneſs 
more fully) to the World in ſaving ns by this new law, through 
his Sons mediation, then if we had kept our firſt innocency, 
or underwent hiseternal judgment for our tranſgreſſions. 

Another text which is a fellow with this, I take it in'ſenſe and 
words, is that tothe Romans, As by one mans diſobedience many 
were made ſinners : ſoby the obedience of one ſhall many be made 
righteous: 1 comment theſe words thus, As — Adamy 
ſia we came intothe ſtate of the fall, and ſo do all (im, or are 
ſinners againſt the law, which none fulfil : ſo by Chriſts obe- 
dience to his Father whereby he procured the grace of a new 
Izaw for uz we are broupht to ſuch a tate, as that many become 
righteous, and are -aflified by the performance. Thar all 
man-kind is involved in eAdems hirit fin, our Divines are a- 
greed againſt Pelagius. The moſt underſtand this tro come 
through the Covenant or Will of Gol: there are ſome apt to 
conceive Only that Adam being the natural root of mankind, 
human. nature it ſelf ſinned in him, and ſo when we come to 
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exiſt , his guilt is derived upon our perſons as virtually and ſe- 
minally in him,no otherwiſe then Levi is ſaid to have paid tyths 
to e Melcbiſedech in the loyns of Abraham, 1 ſhould incline to 
this explanation, but that 1 ſee not then why all the fins of Adam 
beſides, and of all our Progenitors, ſhould not be ewrs alſo 
upon the ſame account, as much as that firſt cranſgreſſion, 
Diftinguiſh we therefore between the precepr, thou ſhalt nor eat 
of the Tree, under this Covenant : and the threatning upon 
breach of it, The Precept plainly belong?d to our firſt Parents 
only, and as none of us broke that precept which we had nor, 
ſo can we not be reputed to have that (in (in it ſelf ) which we 
never committed : nevertheleſs the penalty being by the Will 
or Covenant of God to extend to their progeny ( which falls 
out ordinarily in mans laws alſo ) , that fin of Adams which in 
ſelf could be his only, in the effe&sthreatned upon the com- 
milfion does become owrs alſo, God does ſo impute that a& 
to us, that we are all, as well as he, deprived of original righte- 
ouſneſs, corrupted in our nature,and ſure to dye : In like man- 
ner ( Itake = are we tO conceive of the imputation both of 
our fins to Chriſt, and of his righteouſueſs ro us, Our fins 
are not laid upon him to make him a finner : but to be a propi- 
tiation for out fins, He was not made fin or accourted a fin. 
ner, quoadreatum culpe, as if he were guilty of our fats, bur 
he was dealt with as a finner, quoad reatum, pere, in regard to 
the obligation unto fatisfaRtion, which as a Sponſor he was to 
make in our behalf, The righteouſneſs of Chriſt likewiſe which 
he performed as Sponſor or Mediator,cannot be ours either re- 
ally vr repreſentatively in it ſelf, becauſe this righteouſneſs as 
Mediator is proper to his Perſon, and is not the very fame re- 
quir@of any, or all of us in the law it ſelf : but his righteouſ- 
neſs as Mediator, even his whole ſubmiſſion to the law of his 
Mediatorſhip in life and death, is ours reſpectively as ro what it 
procured, or to what he intended it ſhould procure, in aſmuch as 
we are partakers of the benefits that derive from ir, Our ſins 
were Chrifts inthe cauſation of his ſufferings: Chriſts righte- 

ouſnes is ours in the effet+s of pardon and life eternal. 
A third text, and which carryes our Divines | think more 
then ary,is that ro the Phillipians, I count all things but loſs 
E 2 that 
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that I may win Chrift, and be found in him not having -mine own 
righteouſneſs which 5x of the law, but that which is through the 
faith of Chrift, the righteouſneſs which is of God by faith. In 
theſe words,our Proteſtants obſerve that the righceouſneſs of 
God, and of faith,is. oppoſed ro that righteouſneſs which is our 
own, and therefore it mult be a righteouſneſs without V5,receiv- 
ed by faith, But they are miſtaken, for, beſides that the righte« 
ouſneſs of faith and of God, is not the ſame with the righte- 
ouſneſs of Chriſt, 'as hath been before obſerved, they are to 
know that this righteouſneſs which Paul calls bis own in this 
Text, is the righteouſneſs of. the Few, that is, the Fews own, or 
his own as a ew and a Phariſee ; not owr own, or his own as a 
Chriſtian. This appears from the Verſes before. If any think- 
eth that be hath whereof he may truſt in the fleſh, I more, cir« 
cumciſed the eighth day, an Hebrew of the Hebrews, ag touching 
the law a Phariſee, as touching the righteouſneſs which of the 
law blameleſs. This appears farther from another text, which 
-together with this alone is all that bath any ſuch Antitheſis in 
'the Terms Tis idiesÞrxdiognmnss from whence they ' fetch this 
conjetare, TI bear them record that they have a Jeal for God, 
but not according to knowledg. For they being ignorant of Gods 
righteouſneſs, and going about to eſtabliſh their own righteouſneſs, 
have not oa rhamfobers to the righteouſneſs of God, It. is 
certain now, from theſe places both,that there is a righteouſneſs 


which was Pauls own and the —_ own Which he excluds from - 


juſtification, and oppoſes to the righteouſneſs of faith and of 
God: but this I ſay is not the Chriſt;an righteouſneſs, The 
Chriftians faith and new obedience are his own ats out of doubt 
by Gods belp, and his righteouſneſs according to the Goſpel : 
and you ſhall never read St. Paul ſaying, 1 deſire to begiayed ins 
Chriſt not having my own repentance, my own faith, 10Ve, and 
new obedience, which are conditions of being found in bim 
that we may be juſtiffed. Pauls own righteouſneſs as a Few, 
or as a Phariſee | ſay is one thing, and Pauls faith and obedi- 
ence which is his righttouſneſs as a Chriſtian is another. And 
this diſt:n&tion our Saviour himſelf hath firſt offered. Exceps 
your righteouſneſs, exceed the righteouſneſs of the Scribes and 
Phariſe— The righteouſneſs of works is twofold. The righte« 


ouſneſs. 
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ouſnels of MKnk;nd, according to the Covenant of Nature : 
and the righteouſneſs of the Fewes, while they reckoned to be 
juſtified by the external obſervation only of the rites of Moſes. 
The one of theſe exceeds the righteouſneſs of faith, and we are 
not juſtified by it, becauſe no man can attain to it : the other 
falls ſhort of the righteouſneſs of faith, or of a true Chriſtian, 
according to theſe words of our Lord, and for that reaſon, as 
for ſeveral others, the eſtabliſhment. of it was dangerous to 
their Salvarion, 

A laſt text they have , what the law could not do in that 
it was weak, through the {ehhs God ſending his own Sox im the 
likeneſs of ſinful fleſh, and for ſin condemned ſin in the fleſh : that 
the righteouſneſs of the law might be fulfilled in us, who walk, 
Mot hor the fleſh but after the Spirit. It is urged here by a 
PerfeRiſt, that if the Proteſtant doRrine were true, it ſhould 
be ſaid that the righteouſneſs of the law ſhould be fulfilled in 
Chriſt, and not in us, But theſe words I apprehend may be a 
phraſe of the Apoſtles, as the words attaining unto righte - 
ouſneſs otherwhere : and ſo it will be all one as if he had ſaid, 
that we might be juſtified, who walk not after the Poſh, but after 
the Spirit, Nevertheleſs, there 1s this bere mult be known 
and noted, that when a Chriſtian obeys God according to the 
Goſpel, that obedience of bis proceeding from faith, though 
imperfeR,is accepted of God inſtead of the laws perfcQ righte- 
ouſneſs, or ſtands him in the ſtead as if the whole law were fulfil - 
led, which is che ground of ſuch expreſſions, From whence in 
the way we may have light for the underſtanding the Apoſtle, 
when he tells us the law is eſtabliſhed by faith, or uſes the like 
words, The law is gſtabl:ſhed only by the fulfilling of it : and 
faith as it works by love fulfils the law, But how ? why inthe 
ſenſe( NN. B.) as is now told you. Faith produces obe- 
dience which is imperfe&, yet anſwering the rerms of the gol 

el, it is, through that grace and condefcention from God 
which Chriſt hath purchaſed for us in the work of our re- 
demption, imputed to us for righteouaneſs, that is, accepted 
and rewarded ſo, as it iz made to and us in the ſame {tead as 
the full performance of the law would have done, which is to 
juſtifie us, and bring us life eternal, 


When God made man hegave bim a law ſujtable to his Creati- 
Ons. 
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'0n.. That law being founded in the i of God, wherein - 


the . was creed , is moſt holy, equal, and unchange- 
able. God as-ReRtor muſt deal wah the” World accor. 
ding to this law , ſo that - man tranſgreſting , he is en- 
gaged' to: proceed againſt bim by it, unleſs there be ſome 
means found out that he may be no loſer in his juſtice if he 
do not, There is nothing can be offered ro God but his juſtice 
and holineſs muſt be loſers, if it be of conſideration lefs va- 
luable then'that which the law it ſelf required, which is the obe- 
dience of all-mankind, or their everlaſting ſuffering for its 
tranſgreiſion. No Man or Creature. but Chriſt alone could 
cffer any ſuch ſatisfa&tion as this for us. And this he offered 
inthe obedience or righteouſneſs of his whole life and death, 
as the price, ſacrifice, ranſome, propitiation for our fans : Which 
through the dignity of the Perſon that offered it, being the Son 
of God as well as man, was of value which is infinite. © That 
which exceeds a thing or is more in value then it, cannot be the 
very thing it ſelf which in value it exceeds. The righteouſneſs 
then of Chriſt is really imputed to man, tendred in his behalf , 
and made ours in regard of this effeR (or in the end ro which it 
was intended 1 will fay, when it cannot be ours # z ſelf ), to 
wit, that God being ſatisfied or made no loſer in his jultice 
hereby,dges deal with us otherwiſe then by that Jaw unto which 
at firſt we were created. If he dealsnort with us then accord- 
irg to that, it muſt be by ſome other, which hereby aJſo is pur- 
chaſed ; and that is according to his grace or righteouſneſs re- 
vealed inthe Goſpel, This grace or righteouſneſs lyes in his 
acceptance of faith and repentance inſtead of perfe&t obedience 
for this righteouſnefs fake of Chriſt thus imputed, and no 0+ 
therwiſe then thus. When our Divines now ſay that there are 
no works of ours can ſtand before God in his diſtri judg- 
ment,that they ſhould be cauſa propter quam, the cauſe for which, 
(that is for the merit ſake, or worthineſs whereof ) he Ghould 
juſtifie any perſon, they ſay well ; and there meaning is, rbat 
our works coming not up to the original law, God cannot for 
the pzrformance of them, abſolve us as no ſinners : but yer 
ſeeing they are ſuch as anſwer the terms of rhe Goſpe!, he does 
for Chriſts ſake, or his merits fake, both pardon their imper- 
keRion, and impute them to us for r1ghteouſneſe, in the accept» 
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ing them to life, or rewarding them with everlaſting ſalvation; 
In ſhort Chrifts righteouſneſs is impured to ns, but nat for 
righteouſneſs. Ir is for the righteouſneſs ſakg,but not formally 
though efficiently by the righteouſneſs of another,we are juſtih - 
ed.It is notChriſt,bur our ſelves,that performthe newCovenanr, 
and by the new Covenant is it, or by grace, that we are rigchte- 
ous in Gods fight, It is not confequently Chriſts ſufferings or 
obedience only, but our faith, obedience, fincerity alſo, that is 
rewarded with falyation:yet is it not for the merit of this obe- 
dience of ours, but for his merits, or the merits of his righte- 
ouſneſs. Behold ! this is the crittical hindge upon which the 
whole controverſte does turn, We will ftand for the imputation 
of Chrifts righteouſneſs(N.B. ſo far as ever we can with hold- 
ing juſtification by the Covenant of grace ; but when ſome Pro- 
teſtancs have ſtood for it ſo,as renders our juſtification to be by 
the law, or the Covenant of works, and not by grace, they 
have departed from the Apoltle, And thus the diſpute in the up- 
ſhor will I think end in this,that Chriſts righteouſneſs is the mers» 
torioxs, indeed the only mericori0u5,0r meritorionſly procuring eff: - 
cient bur muſt nor be made the formal cauſe of mans juſtification. 
And'yer do I ſee there is need {till of ſome more words, 
ſeeing here the heart of alt lyes, | A righteouſneſs we muſt 
have it we be juſtified, and what is that righteouſneſs ? There 
is a legal righreouſneſs : and Evaxgelical, Chrilts righteouſ- 
neſs our Divines account our Legal righteouſneſs which mult 
anſwer the law for us: and our faith and repentance mult be 
produced to anſwer the Goſpel. The latter of thefe 1 take 
ro be plain : the former maſt be wafify underſtood, There is 
the Precept, and the Retrizution of che law, We mult take 
heed that we conceive not Chriſt to be our legal righ nels 
in regard ro the Preceptive part of the law (inthe more fre- 
quent fenſe ),"as if we were reputed by God to have fulfilled 
the ſame, or ſatisfied it in him as repreſenting our Perſons, which 
is the errour before confuted, and eſpecially by the reaſon la't 
mentioned, becauſe this makes our juſtification ta be by the law 
of works, "(and not of prace ) which ſubverts the Goſpel : bur 
there is a righteouſneſs in regard to the yer7ibutive part of the 
la of works, confiting ia oar diſcharge from its curſe and 
penalty, 
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-penalry, which is 2 righteouſneſs of pardon, and if any will call 
Fs e2l legal Golnroniech hen yet cor. ferred by the Goſ- 
pel,) and account we have it in Chriſt, underftanding nothing 
elſe by it, but that his righteouſneſs is the meritorious cauſe of 
it, I know not any will oppoſe him. Iris true, that pardon and 
righteouſneſs without explication is a contradi&tion, and there- 


fore when we allow of- a raghreonſueſs of pardongthere is a ſtrit © 


and a large ſenſe to be acknowledged of terms uſed in Scripture, 
Bleſſed'is the man unto whom God wmputeth righteonſneſs without 
works, The imputation of righteouſneſs toa perſon is to; ac- 
count him righteous ; and for a man to be accounted righteous 
without works, that is without righteouſneſs, is explained in the 
next verſe, viz. to be pardoned, By works, he underſtands 
works of the /aw out of doubt, for without faith and: repen» 
tance (or Goſpel works) God imputes righteouſneſs -to none. 
Now how a man may be righteous according to the law of grace, 
and yet need pardon in reference to the law of works, the mat- 
ter is plain : but to make a man »ighteoxs(through this pardon) 
in regard tothe retribution , and guilty in regard to the precepe 
of the ſame law, is to ſpeak I account Scripearals licentia,by leave 
of the Scripture, -To be acquitted from the condemnation of 
a law by being pronounced innocent, or to be adjudged to the 
reward by being declared to have fulfilled it, is in the ſtrict ſenſe 
'to be juſtified - To be acquitted from the condemnation,and be 
pronounced guilty, is'to be delzvered from the law, and not to 
be j«ftified, but in a large ſence of Juſtification. Juſtification 
from a law, and not byir, is a catechreſtical ſpeech, and I do 
aeſtion whether we ſhould not (uſing a ſtrict ſpeaking) place 
the diſcharge of the finner from condemnation,upon the ſcore 
of W. redemption,rather then on the work of our juſtificati- 
on, That God was in Chriſt reconciling the World to bimſelf not 
imputing thiir treſpaſſes does import an univerſal conditional 
- remiſſion beſtowed. upon all, ſo far as a delivery of the whole 
World over fromthe law.of works to be judged by the law 
of grace ; and when we are at that bar,there is no inqueſt like to 
be made abqut Chriſts work whether he hath done his part ; 
but whether we have done ours, that is performed our conditi- 
on, ard if we be four to have bin upright to God in the 
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Maio;bent of cur hearts and lives, notwithſtanding our ani: 
fold failings, he accepts of us for Chriſts ſake, and declares us 
righreons accordingto this laws and fo adjudges us to the. re- 
ward or promiſe, -which is to/bave  Chrift and'his: þenefire, 
| Whereof [one is the application'of bis redemption, ind: thetein 
our diſcharge fromthe Laws condemnation, Andihus methinks 
the Apoſtle ſpeaks with more acurateneſs, where juſtification 
and redemption are de indaſtia diſtinguiſhed, ard the one made 
the means:or foundation 30 the other. . Being juſtified freely by 
h1s grace throug b the redemption which is inChrijt fejus.Redemp- 
rion is the:delivery of 4he World in general from' the law, and 
{0 from its pevalty on terms appointed by the Redeemer 3 Jakti- 
10n is the pronouncing ot particular perſons accepred up» 
on thoſeterms, and {o to bave a right to the purchaſed poſlelti- 
on. / Infine, there is but our own fincerity, and a right to.im- 
punity-and life,' is all the' righteonfacks that' we have, or that 
can go0' (in it ſelf ) co"the [juſtification of - a finner,, The im 
port of all is, we are not to conceive aſinner to-be brought be- 
| fore two'barrs that he- ſhould have need of a righteouſneſs of 
perieQ obedience in Chriſt to plead againſt the law, for Chriſt 
bath redeemed us from-comhing before this barre,by the 'ranſome 
of his blood paldfor: zll'the World : but :beingto ſtand only 
ut onie bar, & is bat qnerighteouſneſs/''s ſought as the condition 
upon which the ſentence muſt paſs, and as for that Righteouſriefs 
we | bave through Chriſt 'belides, which is im r | 
Only ro the” reeribution, not — of the law, that is 
Pardon, it comes to us by way of tentence, or as a' parr orthe 
reward piven upon hl poadin6n petformed,' but is rot'part of 
the condition”, or the whole condition \ir ſelf pleaded for 68t 
fuſtificarion, Only the redemption of Chriſt, I counr''is to be 
ry nune with the whole righteouſneſs of his Mediator* 
ſhip, as the foundation,tbrough the merits whereof, this new co* 
vongke is purchaſed, and ſo rhe reward given, for his fake, upon 
that condition, And if it be forChriſts ſake, for bis merits, righte- 
ouſneſs, mediation, redemption ſake, we ſce alſo how this right; 
ouſneſs of his, even bis Mediatory righteouſneſs ch cannc 
be ours pollidly i ir ſelf, is yet RO us and made ours in 


the 


«4 ES Im. th > 3 . | 
the effeds ; orin the end to.which it was performed, for ſalva- 
tion to Believers. / - 

t: of the two Apoſtles, 


; I will conclude all wich the; agreemen 

which hath,been alrcady, bur ligh y,before. touched, + 
When Paul then contends, that a man is not juſtified by the 

works of the law... By the works of the law,be mezns works 
as would ROLE im agnoding to law if he had them, and faycs: 
no-man-is juſtified hereby, : becauſe no. man hath them, as be 
proves at large in thefirſt and ſecond Chapters tothe Romany, 
as the very baligeſs and ſcopecof. both, to any that will conſider 
of the maucer, and ſo pleads a neceſliity.pf their believing that 
they may. be jufified. - But when Sr, 7ames ſayes a-man is juſtt- 
fied by works, be means.not works that anſwer the law, or ſuch 
2s of themſelves. would zuſtive che doer, which no man bath, 
roma 6g nr _ y <8 Rahab ham hs alſo men- 
tions, .but works. as ! e grace £0 their acceptance 
through faich.in the Redeemer, For the zyocncling the Perſon, 
and covering his imperſeRions.. And thus the two boly Penmen 
diſagree not - but while the one ſaith, 1 conclude 4 man is: jufti- 
fied by faith withone the worky of the law, and the other, Tow ſee 
then bow -that by works 4 man 17 juſtified, and not by faith eniy, 
the ſenſe of. both is, that chough a man hath agt the works of 
-the law (the. works the law 94 fedas requires of him ) which 
woul julie chvver if. he did. chem (as For certain he does 

x, ir. being impoſlible for any to have theſe, ſo that if he be 
1 ed at. all, he muſt be juſtified without them) : yet is he 

by faitb,provided that faith be accompanied with (or is - 
the initinem and fundementum of ) good works of another ſizes 
20 wit, that will not make:the reward t he of debe, but of grace, 
of that are unperfe and nt able to juſtify him by law, ye are 
required.in ſincerity of life,together with his faith in the Res 
deemer (ſuppoſing him revealed, orelſe inthe mercifulneſs of 
Gods nature) unto fing) juſtification, and ſalvation. 


' And now Repdend thou art offended at this' paper, I' cannoe- 
kelp thy prggadice, bur.I deſire thee to hear reaſon, - If thon arr 
&nfible of That deadly adyantage which is given $0 the "ha 
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| byour ill treating this point, by the doQrine I mean more par- 
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ticular] ſts ri —__ smputed in the unſound ſenſe, 
eſpecia thoſe that'exponnd it worſe, do ordinarily lay 
moſt ſtreſs it : thou art ſenſible yer neerer home, . To a 
. ſtumbling block hereby hath been laid in the way of a late nu- 
merous Set among us (whom to name methinks is ſome rude- 
neſs to them), that really having our Miniſters here by the lock - 
(rhat is the place where their only —_ they bave againſt ns 
does lye), do rejet the whole Tribe, as Falſe Teachers that har- 
bour men in thetr fins, and make Chriſt ſerve only to be a cover 
for them,as they bitterly traduce us, with great indignation, and 
in very earneſt on this account(which I'muſt confeſs hath affet- 
ed me ſo much in readingtheir books, as to ſet me to write, and 
gives meyet a good conſcience in what I dogthough thou perhaps 
art angry with me for it):If laſtly thou art ſenſible ofthe evil and 
danger of Libertmiſme or Antinomianiſme,which hath been lately 
ſo rife, though now allayed in this Land, what roots yet ir 
bath alive in this notion miſ-underſtood, thou wilt be adviſed 
with'me, and others perhaps that ſee more then I, that it is time, 
that it is fir, this Sluce beſtoprt. The Presbyterians are my Friends, 
and the Independents my Friends, and Others my Friends, . but 
Truth-is greateſt, and muſt overcome, * 


Deo Gloria mihi condonatio; 
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An Advertiſemenc, 

T Here is 4 Book came out this Terme, entituled, Two 
points: of Moment Diſcuſſed, by the ſame Anthony: - 
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